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CONCLUSIONS
PLENARY ASSEMBLY 6-9 FEBRUARY 2013
 
At the conclusion of  the 2013 Plenary Assembly on Youth Cul tures,  Bishop Carlos Azevedo,
Delegate of  the President,  presented the fol lowing conclusions:

Jesus invented the parable of  the sower to explain the reasons for which the seed of  the
Word, the message of  the Kingdom of God had not entered hearts and changed l ives.  He
knew i t  was a matter of  cul ture;  that  is  a quest ion of  the terrain.

“L isten! A farmer went out to sow his seed. As he was scatter ing the seed, some fel l  a long
the path,  and the birds came and ate i t  up.  Some fel l  on rocky places, where i t  d id not
have much soi l .  I t  sprang up quickly,  because the soi l  was shal low. But when the sun came
up, the plants were scorched, and they withered because they had no root.  Other seed fel l
among thorns,  which grew up and choked the plants,  so that they did not bear grain.  St i l l
other seed fel l  on good soi l .  I t  came up, grew and produced a crop, some mult ip ly ing th i r ty,
some sixty,  some a hundred t imes. ”  (Mark 4)

St.  Gregory the Great,  in the t ransi t ion f rom Ant iqui ty to the Middle Ages, wrote his
Pastoral  Rule ,  where he pointed to the duty for  those who preach the Gospel  to respect
the diversi ty of  the recipients of  the Word. He compi led a l is t  of  some 35 types.

Today, the real i ty of  youth needs special  at tent ion,  a cr i t ical  d iscernment and a conversion
of language and at t i tudes.

1 .  Observat ion

Listening to youth cul tures is to know the var ious “ types of  terrain"

There is a c lear lengthening of  the t ime of  youth,  which today begins ear l ier  because of
the pressures st imulat ing i t  precociously,  and at  the same t ime i t  is  longer because people
leave home later,  only af ter  f inding emot ional  and professional  stabi l i ty ,  not  least  due to
the problem of unemployment.  Instabi l i ty ,  which af fects several  essent ia l  d imensions of
l i fe,  f rom the f inancial  to the professional ,  the educat ional  angle to pol i t ics,  means that
young people in th is l iquid t ime are the weakest and most vulnerable in society.

Youthfulness has now become a myth or a social  imperat ive in the hor izon of  eternal  youth,
even i f  the youth are general ly excluded from economic l i fe,  consigned to social  problems
and accepted with di f f icul ty in the Chr ist ian communit ies.  So i t  is  even more important that
there be a respectful  proximity to the youthful  mult iverse. Young people give voice to the
cr is is of  society in general ,  wi th cul tural  connotat ions for  d i f ferent condi t ions,  contexts and
training. In fact ,  some young people have enormous resources in terms of  knowledge and
informat ion and others are almost i l l i terate in terms of  being able to communicate;  some
young people l ive in a pr iv i leged posi t ion and have economic resources, whi le others enjoy
social  guarantees and job opportuni t ies,  yet  many others exper ience uncertainty,  wi thout
opt ions,  unable to leave the fami ly "nest"  and forced to emigrate,  a forced displacement,
almost a f l ight  at  the r isk of  their  own l ives,  of  total  fa i lure,  exposed to extreme vulnerabi l i ty
and without basic r ights.  Others welcome market mechanisms and engage in the product ion
cycle,  but  wi thout ethical  evaluat ion.  On the other hand there are those who enter into
drugs and violence, even just  for  survival  or  as a resul t  of  radical  d isenchantment wi th
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society and inst i tut ions,  or  they make a cr iminal  choice to oppose society.  Some choose
suic ide, renouncing themselves in a s ign of  empt iness and lonel iness.

The complexi ty of  ident i t ies of  young people fo l lows the structural  contexts.  Understanding
this includes a cul tural  d imension, together wi th the structural  and economic v is ion.

The beginning of  the twenty-f i rst  century is a big turning point  for  youth cul ture,  as a resul t
of  processes that are st i l l  in f lux:  the reduct ion of  the role of  the State in social  pol icy,  the
accelerat ion of  technology and the digi t isat ion of  communicat ion combined with a cul tural
global isat ion,  the growing power of  the market intensi fy ing consumerism to which many
young people submit .  There is also the phenomenon of  protest ,  in the years 2011 and
2012 there were the " indignados" ,  expressing the fat igue and disenchantment of  young
generat ions wi th the system, the radical  changes in the way we conceive leadership,  the
speed of  the spread of  informat ion,  and cal l ing into quest ion former pol i t ical  pract ices and
the usual  way of  passing on the fai th.

Social  matur i ty is not a decis ive and absolute aspirat ion for  young people.  They l ive a
futureless "nowism”,  where exper iences have value in themselves, where you switch f rom
one to another wi thout any purpose, and without dist inguishing the boundar ies between
the object ive and subject ive,  making of  personal  exper ience something publ ic,  g iv ing l i fe
to communit ies based on feel ings,  creat ing global  re lat ionships that  converge on a cyber-
ident i ty,  wi th the opt ion of  accessing other v is ions of  the wor ld and producing ref lect ions
that go beyond themselves and their  hor izons .

Technology is a central  aspect of  youth ident i ty,  i t  is  a force that gives central i ty to their
l ives.  The maze of  networks of fers space for new quest ions.  They take possession of
knowledge without looking to author i ty.  Young people fear lessly take stands in l ight  of
informat ion,  break hierarchical  systems, choose the themes and most s igni f icant issues for
them according to their  own subject iv i ty,  d istance themselves from the logic of  inst i tut ions
and pol i t ical  part ies.

The exper ience of  bui ld ing your own ident i ty takes place in a new environment:  the
new generat ions become sel f -propagat ing,  moving further away from adul ts,  unless they
become partners in a shared l i fe rather than author i tar ian obstacles in a process of
af f i rmat ion.

The assert ion of  ident i ty v ia the body is exper ienced with great tension. The way to dress,
looks,  the tat toos or pierc ings are part  of  the construct ion of  personal i ty,  assert ion of
dominion over their  own bodies.  The way you present yoursel f  is  a language, a mark of
ident i ty.  The relat ionship wi th your body is a means to mark out indiv idual i ty,  expression
of sel f -esteem.

The discomfort  of  being onesel f ,  doubts about ident i ty,  are l ived and resolved in a group
that of fers support  and models.  Being seen by others is essent ia l  for  sel f -esteem.

Youth cul tures is a v is ion that helps us decipher the prospect of  l i fe for  the future.  The
technologies in the exper ience of  people al low an expansion of  human potent ia l .  The digi ta l
environment is part  of  everyday l i fe,  i t  is  an extension of  the real  space of  the l i fe of
the digi ta l  nat ive.  I  seek, I  f ind,  I  use when I  need i t .  This means select ion,  possibi l i ty  of
comment and interact ion.  Young people are more ready to interact  than to inter ior ise.  But
these two are to be combined.

The human person is looking for s igns and searching for meaning, is overrun with answers
without even looking for them. The problem today is decoding the quant i ty of  data received.

Young people become storytel lers through the revolut ion of  photography, which as wel l  as
being a support  for  memory,  becomes a means to exper ience that same real i ty.
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We must preserve spaces that al low inter ior i ty to develop, to accommodate the radical
quest ions and the need for s i lence and meditat ion.  People can internal ise exper iences
when they are able to have a l iv ing relat ionship fu l l  of  part ic ipat ion and engagement.

The way of  th inking is changing, the digi ta l  nat ive l ives spir i tual i ty as something that
breaks the system, changes the rules,  the usual  v iew, automat ic logic.

We want to understand the mental i ty of  youth,  the cul tures that move them, that  shape the
minds marked by the digi ta l  age and hearts subjected to an intense emot ive exper ience
l ived in a cul ture of  re lat ionships centred on the ego. The di f f icul t ies for  harmonious
development of  abi l i t ies to relate wi th the sel f  and with others,  to manage and interpret
their  own emot ions, leads to dissat isfact ion and sometimes depression. The absence of
an integrated concept ion of  love and the ease of  strong passions, combined with an
intense sexual  l i fe are a chal lenge to the educat ional  community,  start ing wi th the basic
fami ly,  many t imes inexistent.  The emot ional  balance between autonomy and dependence,
between happiness and hopelessness, generates anxiety and distress.  This cul ture has
a language in which we must enter,  expressed in a type of  music,  of  ar t ,  wi th i ts own
grammar.  Young people of ten do not understand the language of  the Church and the
Church does not understand the language of  youth.  Communicat ion fa i ls due to an abyss
of cul tural  misunderstanding, s ince the transmission of  the fa i th is through outdated
methodologies and without a credible and meaningful  wi tness. Every Chr ist ian community,
f rom the fami ly to the par ish,  f rom the educat ional  community to the movement,  faces many
quest ions about the inef fect iveness of  the processes of  Chr ist ian in i t iat ion,  at  a t ime of  a
powerful  and ef fect ive counter-cul ture.

Despi te these negat ive indicators f rom sociological  analysis of  youth cul tures,  there are
fascinat ing reasons for hope.

2 .  Conversion

Cri t ical  recogni t ion :  the quest ion of  the meaning of  l i fe

The diversi ty of  areas requires loving pat ience and closeness and an immediate and clear
intervent ion.

The Church might be tempted to give easy answers to these severe youth tensions. Only a
deep understanding of  the youth quest ion wi l l  a l low adul ts to take up their  responsibi l i ty ,
instead of  act ing as youth,  adher ing to the myth of  eternal  youth as a measure of  the human
person, missing out on "adul thood".  This is character ized by the serene acceptance of  the
l imits of  the human condi t ion,  wi th decis ion-making autonomy and welcoming of  others,
wi th responsibi l i ty  and evangel ical  matur i ty,  wi th a growing relat ionship wi th Chr ist  unt i l
the at ta inment of  the fu l lness of  humanity according to Chr ist ian humanism. Seduct ion by
formulas f rom Eastern spir i tual i ty or the of fer  of  a Gnost ic sel f - real isat ion show the need
for a s imple language and highl ight  the lack of  of fers by the Church in terms of  meet ing
the spir i tual  aspirat ions of  the youth.  Another temptat ion would be to of fer  fa lse secur i ty
in an escape from the present to the past under the form of t radi t ional ism or integr ism.

No event of f ic ia l ly  marks the entry of  the young into adul thood, indeed the young impose
on themselves stresses that somet imes lead to r isky behaviour (high-speed road racing,
sacr i f ice of  the sel f  in forms of  addict ion,  cancel lat ion of  their  own ident i ty in meandering,
abuse of  a lcohol  and drugs).  Such behaviour is produced in the pain of  not  f inding a
meaning for l i fe.  The fami ly does not convey the essent ia l  a lphabet of  feel ings,  the
relat ionship wi th what is good and with the sel f .  Today, insecur i ty and instabi l i ty  bui ld
up the complexi ty of  the emot ional  a lphabet,  of  the deep desire to love, to relate,  to be
int imate.



- 4 -

You have to understand the logic fo l lowed by young people who want to escape in a
radical  way from suffer ing,  and access their  percept ion of  themselves, by paradoxical
means: suic ide at tempts and coma inducement,  as i f  death were a heal ing f rom injur ies,  a
suspension of  the sel f ,  a refuge where to start  again.

The Christ ian communit ies must help recognize the fundamental  quest ions.  Fai th is a way
to manage complexi ty and open the operat ing system within t ranscendence. The way the
Church holds on to empty r i tual ism, in compromises but wi thout audaci ty,  does not help
br ing out the fundamental  quest ion of  the meaning of  l i fe.

New technologies are an increasingly common means to express the desire for  a
spir i tual i ty that  combines wisdom and the f low of  l i fe.  Spir i tual  hear ing must accompany
l i fe,  the forms of  prayer that  draw their  strength f rom everyday l i fe.

The Church invi tes you to discover the presence of  others as brothers and sisters gi f ted
to you, not just  human relat ionships based solely on the choice of  f r iends.

There is an urgent need to give a voice to young people in the Church and in society,  to get
them out of  the rel ig ious,  pol i t ical  and social  margins,  providing them with the an encounter
with the past and accompanying them in bui ld ing a new future,  aware of  real i ty and ful l  of
utopias,  in economy and pol i t ics,  and in a new community l i fe in the church.

Unemployment discourages study, fear of  the future mult ip l ies the causes of  low bir th
rates.  St i l l ,  many young people see the qual i ty of  society not in the measurement of  the
Gross Domest ic Product,  but  in the cul ture of  human relat ions and ethical  values: just ice
and the common good. They dream of a wor ld that  can uni te around peace and just ice.

3.  Coherent presence

Accompaniment and empathy f rom adul ts to generate in the fa i th

"Each generat ion shal l  te l l  of  your works to the next,  proclaiming your deeds" (Psalm 145)

There is an important cul tural  task for  the Chr ist ian communit ies:  restore digni ty to the
adul t  d imension of  l i fe,  wi thout fear of  going against  prevai l ing cul ture,  where there is
seemingly l i fe that  values youth but has no place for God, nor space to look af ter  fa i th,
prayer,  spir i tual  l i fe.  There is a need to f ind cul tural  resources capable of  appreciat ing
adul thood. This is a change of  logic,  appeal ing to the codes of  the young to be understood.

I t  is  about f inding places in the global  and digi ta l  wor lds,  modes and strategies of  at tent ion
to youth cul tures,  a l ready possible in so many si tuat ions,  that  must be mult ip l ied,  making
use of  new technologies.

Generat ing in the fa i th is the process of  growing in Chr ist ,  i t  passes through the serene
exper ience of  l imi ts,  of  d isease, to old age, physical  weakening and death.

The adul t  can see others and see the sel f ,  the adul t  has a story to te l l ,  marked by in jur ies,
loss,  unful f i l led desires.  Test imony is not a model but a t rue exper ience of  the work of
God's grace that gives l i fe a t ranscendent hor izon.

You cannot change the history of  each young person, but you can change their  meaning.
Therefore,  i t  is  important to l is ten to their  exper iences as adul ts,  wi thout reducing youth
to being consumers of  our rel ig ious products at  a low cost,  or  integrated in a smal l  group
without a sense of  community and the wholeness of  the Church.



- 5 -

The Christ ian communit ies are cal led to present the beauty and joy of  Chr ist ian l i fe in
which the evangel ical  precepts are an indicat ion of  meaning to reach the ful lness of  l i fe,
to help discover how the radical  nature of  the Chr ist ian message is a chal lenge that can
produce wonderful  spir i tual  f ru i ts,  as are the gi f ts of  the Holy Spir i t .

Prepar ing young Christ ians to be the protagonists of  a profound cul tural  change in society
is our responsibi l i ty  the future.  So the new generat ions wi l l  be able to bui ld a universal
brotherhood, as a work of  God in history,  a new pol i t ical  cul ture.  The Church becomes the
protagonist  of  th is impossible dream, because hope in God leads beyond the boundar ies
imposed by the market.

In these processes intercul tural  d ia logue wi l l  have an important role,  which begins as
interpersonal  d ia logue, for  i t  generates mutual  t rust  and ver i f icat ion of  cul ture.  The
Christ ian communit ies are part  of  a wor ldwide network of  uni ts,  and the proposal  of
fascinat ing f igures such as Abraham can provide models of  d ia logue.

Emerging proposals for  the Chr ist ian communit ies :

-  welcome with open arms the young as they are,  wi thout prejudice and moral ist ic
judgments.

-  be l is tening places to share the exper iences of  real  hardship,  to generate wholesome
sympathy including for the complexi ty of  s i tuat ions,  to be space for discussion and
dialogue on the reasons for l iv ing,  of fer ing as a dest inat ion "abundant l i fe" .

-  be a companion on the emot ional ,  cul tural ,  spir i tual  and rel ig ious pi lgr image of  the new
generat ions;  be present in the universi t ies,  networks,  suburbs,  p laces where young people
are to accompany the transi t ion to adul thood, not in keeping them as young people;

-  bear wi tness, courageously and joyful ly,  to the presence of  God in the s imple everyday
l i fe ;

-  g ive conf idence and future hor izons to young people,  who are faced with a society bl ind
and deaf to their  needs;

-  of fer  words and especial ly narrat ives able to re-enchant the wor ld,  which balance the
market stat ist ics,  such as real  a l ternat ives of  hope, capable of  g iv ing l i fe to projects that
exceed the resistances of  the present;

-  g ive back the joy and zest to l i fe,  to be able to party wi th s imple means;

-  be avai lable and equipped to support  the inner journey, be a spir i tual  reference al lowing
youth to face up to the drama of  the human condi t ion and i ts l imi tat ions,  and also to open
the doors to fa i th,  beginning with contemplat ion,  s i lence and prayer.

-  welcome the wisdom and ski l ls  young people have, their  prophet ic contr ibut ion,  for  the
good of  the wor ld,  str ipped of  the superf luous, open to the wonder for  l i fe,  conscious
of a global  environmental ly f r iendly common good, wi thout exclusions and forms of
marginal isat ion;

-  of fer  integrat ion into the community through a deep fraternal  re lat ionship and generator
of  a new cul ture,  a new way of  l i fe.

+ Car los Alberto Azevedo
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